There is a common pattern for researchers to study one particular new religion, write a monograph or article on that specific group, and then begin the cycle all over again with a different group. This approach causes one to remember such groups as relatively stable organizations, fixed in memory at a specific stage of development, rather than as dynamic, evolving groups. In the present article, we will examine new data on contemporary Pagans that takes a quasi-longitudinal approach to survey data. Though our focus will be limited, the result will nevertheless be a partial statistical picture of Paganism as a changing, evolving movement, rather than a static statistical snapshot.
One of the advantages of using Survey Monkey is that it can be set so-as to be completely anonymous, including not collecting IP addresses. 5 The data collection method for this survey was 'convenience sampling' -also referred to as 'accidental sampling,' 'grab sampling' or 'opportunity sampling' 6 (Grønmo 2004) . Through this method, participants are selected principally because they are available and convenient. A consideration favoring convenience sampling is the high percentage of potential respondents. This sampling method choice, however, also means that the sample is statistically non-random, and thus probably biased in one way or another. 5 Survey Monkey is a credible survey engine used by researchers and companies around the world. The high degree of anonymity has, we believe, been positive for the respondents, increasing the probability that they will report accurately. The online medium also gives respondents more time to reflect on their answers. To return to the data from the PCR-II: If we once again subdivide the sample into five-year periods (and exclude respondents who had been raised by Pagan parents), we see essentially the same pattern of increasing age across time discussed in the Lewis article, except the five-year periods begin ten years earlier, and the people who became involved in more recent years tend to be somewhat younger than for respondents to the PCR I (refer to Table #1 ). More generally, as a relatively young movement, it seemed that a useful temporal marker for studying changes within Paganism would be the point in time at which participants began to consider themselves Pagans. To get a sense of how this might work out, the PCR-II included two sets of questions -one pair on marital status 'then' (back when one started self-identifying as Pagan) and 'now,' and another pair on educational level, then and now -that used this temporal marker to gauge changes across time within the Pagan movement. Once again, respondents who were raised Pagan were not included. found the same pattern among half of the defectors she studied. 13 Other researchers have studied new organizations that formed in the wake of a group defection from a parent group.
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The PCR-I questionnaire contained an open-ended item that requested respondents to identify "Other religions/spiritual paths involved in, either now or in the past."
Though these kinds of open-ended questions obviously do not produce crisp data, it
was nevertheless anticipated that responses would provide a suggestive impression of respondents' conversion careers. Because over eight thousand people responded to the first PCR questionnaire -and because we had to do this part of the tabulations by hand -we decided to examine data from only first thousand respondents.
Out of the first one thousand respondents to the "other religions/spiritual paths" questionnaire item, seven hundred and eighty-one (78.1%) were or had been involved in groups other than Paganism. Three hundred and fourteen (31.4%) had been involved in one other group or 'path,' one hundred and ninety-three (19.3%) hand been involved in two other groups, one hundred and twenty-three (12.3%) and one hundred and fifty-one (15.1%) in four or more other groups.
In some cases, however, it was clear that many people who took the survey included the religion of their childhood in their responses to this item. This was unintended, as there was a separate questionnaire item about the religious tradition in which one was raised. So, we went back and, in a painstaking process, estimated that 246 responses we probably identifying the religion of their upbringing.
Of the remainder, 216 respondents identified Buddhism or Buddhist meditation of some variety as a non-Pagan tradition in which they had been involved. The best we could determine, some form of involvement with Christianity (not counting the tradition one was raised in) ran second, with 118 respondents. Third, 66 respondents identified Hinduism or some form of Hindu-based meditation or Hindu guru as an alternate tradition in which they had been involved. Shamanism or some form of Native American spirituality was next is order of popularity, attracting 44
respondents. Yet another 40 respondents had been involved in ceremonial magic or some form of left-hand path tradition. Thirty-eight people identified with Taoism.
And, perhaps, surprisingly, another 38 respondents said that one of the paths they had followed was atheism.
Discussion
What we have attempted here is to provide some preliminary examples of the kinds of processual 15 approaches that could be integrated into almost any study of a contemporary alternative spiritual group. We are aware that a properly longitudinal approach can be awkward and overly time consuming. However, the examples of three quasi-longitudinal items plus the past-involvements item that we presented here provide simple models for questions that would be easy enough to include in most kinds of survey research on such groups.
One might, however, ask if the data generated by such questions are significant enough to be included in future studies. demonstrate.
The data presented in Table #1 indicates that contemporary Paganism is no longer a youth religion attracting primarily young people and adolescents -an interesting finding. Data presented in the second table is, as we have already indicated, useful for demonstrating that Paganism is not somehow anti-marriage or anti-family. The data found in Table #3 demonstrates that Paganism does not only attract educated participants (as a number of different observers have pointed out), but also involvement in the movement does not appear to discourage higher education, as do some religious bodies. Finally, the past-involvement data indicates that the majority of contemporary Pagans are not individuals who simply jumped on the Paganism bandwagon and stuck with the first spiritual movement they happened to stumble across. Rather, they tend to be seekers who have explored other spiritual paths before settling into Paganism.
These four items are, of course, simply examples of the kinds of diachronic information one can collect with this kind of quasi-longitudinal method. Using the same basic approach, a researcher could also ask about political orientation then-andnow, how many times one has changed residence over the years, variations in income, number of children then-and-now et cetera. Additionally, one could also specify different temporal periods rather than a single contrast between when one began to self-identify as Pagan and the point at which one responded to a survey.
